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he lowest things are knit with the highest, the earthly things xe united with the heavenly, the visible and the invisible are nade one ?"x The offering of this Sacrifice, Gregory teaches, rees the living not merely from the penalties of sin, but also rom temporal suffering and inconvenience (for example, imprison-aent, shipwreck, bodily ailments).2 It also has peculiar efficacy a releasing from the pains of purgatory the souls of those who iave died in venial sin. Gregory tells two curious stories to llustrate this. One is of a monk of his own Monastery of St. Andrew, who was liberated from purgatory after that masses .ad been offered for his soul for thirty consecutive days; the ther is of a presbyter of Civitavecchia, who was delivered when lasses had been said for him for a week.3
At the same time, while emphasizing the efficacy of the lucharistic Sacrifice, Gregory (following Augustine) insists on Lie necessity for self-sacrifice on the part of the believer, and
1  Dial. iv. 58: "Debemus praesens saeculum vel quia iam conspicimus efluxisse tot a mente contemnere, quotidiana Deo lacrymarum sacrificia, iiotidianas carnis ems et sanguinis hostias immolare.   Haec namque singu-.riter victima ab aeterno interitu animam salvat, quae illam nobis mortem "nigeniti per mysterium reparat, qui licet resurgens a mortuis iam non Loritur, et mors ei ultra non dominabitur, tamen in semetipso immortaliter jque  incorruptibiliter vivens, pro nobis  iterum in hoc   mysterio   sacrae Dlationis immolatur.   Eius quippe ibi corpus sumitur, eius caro in populi Jutem -partitur, eius sanguis non iam in manus infidelium, sed in ora lelium funditur.   Hinc ergo pensemus quale sit pro nobis hoc sacrificium, lod pro absolutione nostra passionem unigeniti Filii semper imitatur.    Quis dm fidelium habere dubium possit, in ipsa immolationis hora ad sacerdotis >cem coelos aperiri, in illo lesu Christi mysterio angelorum chores adesse, unmis ima sociari, terrena coelestibus iungi, unumque ex visibilibus atque .visibilibus fieri?"    It should be noticed in the above (1) that Gregory aches, not that the Eucharist is an objective repetition of the Sacrifice of te Passion, but that it is a renewal of it in its application to us: " nobis ortem Unigeniti per mysterium reparat" ; (2) that Gregory does not sanction ;.e> view of the Eucharist " as a high Sacrifice rather than as Communion." bserve his language: " Eius ibi corpus sumitur, . . . eius sanguis . . . in ora Zelium funditur."
2  Dial. iv. 57; cf. iii. 3.
3  Ibid. iv. 55 : " Si culpae post mortem insolubiles non sunt, multurn solet dmas etiam post mortem sacra oblatio hostiae salutaris adiuvare."   So also id. 57: " Sciendum est quia illis sacrae victimae mortuis prosint, qui hie vendo obtimierunt ut eos etiam post mortem bona adiuvent, quae hie pro sis ab aliis fiunt."    Compare ibid. ii. 23, 24, where dead bodies rest quiet in eir graves after that the Oblation was made for them, or the Host laid upon e breast.   For those who died in mortal sin the Eucharist is of no avail nd. iv. 44).   For the souls of the blessed it is not required.
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